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David F. Ford 
 
A Muscat Manifesto  
Seeking Muslim, Christian and Jewish Wisdom 

in the Fifteenth, Twenty-first and Fifty-eighth Centuries *  

   

 

Seeking the Wisdom of God: A triple dynamic 

My theme in this lecture is seeking the wisdom we need for living in our 
time, which according to the Muslim, Christian and Jewish calendars is 
the fifteenth, twenty-first and fifty-eighth centuries. There are many rich 
traditions of wisdom in our world, among which I will focus on these 
three, whose members together make up around half of the world’s po-
pulation. 

We are siblings who share a great deal, and we are also very different. 
We need to be able to find shared ground. But ‘shared ground’ is a static 
image, and even more important is the spirit that blows over both what 
we share and what divides us. It is possible for us to face and discuss our 
differences without resolving them, while at the same time deepening our 
mutual respect and friendship. I want to suggest that the spirit we most 
need is one that seeks wisdom above all, the wisdom of the God of wis-
dom, compassion and blessing. 

In the Book of Proverbs in the Bible wisdom makes a passionate appeal 
to us: 

Wisdom cries out in the street; 
in the squares she raises her voice … 
Beside the gates, in front of the town, 
at the entrance of the portals she cries out: 
‘To you, O people, I call, 
and my cry is to all that live … 
Take my instruction instead of silver, 
and knowledge rather than choice gold; 
For wisdom is better than jewels, 
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and all that you may desire 
cannot compare with her …’ (Proverbs 1:20; 8:3, 4, 10, 11)  

 

That is a manifesto! What might wisdom urge us to do today? I suggest: 
first, to search as deeply as possible within our own scriptures, traditions 
and understanding of our world today; 
second, to share with each other what we find, as we study, discuss, ex-
plore and argue together – deep differences call for wisdom in how to 
question and dispute; 
and, third, to collaborate together for the common good of our world in 
ways that please God – which above all means for the sake of more wis-
dom, compassion and peace.  

So the core vision is of this triple dynamic between the Abrahamic faiths: 
deeper into our own faith, deeper into understanding the two others, and 
deeper into engagement with the world for its good. 

This is a moment of great danger in the history of our three faiths and of 
our world. There are tensions, crises and conflicts, and widespread 
misunderstandings and suspicions. But there are signs of hope too, and 
we must believe that God wants us to create many more such signs. 

One sign is the fact that I, a Christian theologian, have received your in-
vitation to speak here this evening in the Grand Mosque and lectured in 
the Institute of Shariah Studies on its magnificent new campus earlier to-
day. In your invitation you asked me to say what I as a Christian have 
learned from my own tradition that might be of value to Muslims and 
their relations with Christians. So in the rest of this lecture, while always 
assuming that the best relations between any two of the Abrahamic faiths 
will be formed when the third is also involved, I will largely concentrate 
on Muslim-Christian relations. That is a central global challenge of this 
century, one that has only begun to be addressed, and it deserves our 
urgent attention and dedication. 

 

Christian Resources for the Challenge 

I will first explore some of the theological resources Christianity might 
draw upon to meet this challenge. 

For over twenty years part of my academic work has been editing a text-
book, The Modern Theologians, now over 800 pages in its third edition, 
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about Christian theology since 1918.1 It has been one of the most valu-
able parts of my education. I have had to ask questions such as: Who 
are the leading Christian theologians of the past hundred years? What 
are the most important movements? How have different theologies res-
ponded to modernity? What has been happening in Christian thinking in 
Asia, in Africa, in North and South America, and among Roman Ca-
tholics, Eastern Orthodox Christians, Evangelicals, Pentecostals, main-
stream Protestants and Anglicans? What have been the main develop-
ments in the interpretation of scripture? Which philosophies have been 
most influential? What about theology that engages with the natural sci-
ences, the social sciences, economics and politics? How has theology 
thought about the visual arts, music and film? And what about pastoral 
and practical theology, and theology of prayer and spirituality? 

I have come to the conclusion that the past century has in fact been one 
of the richest and most fruitful in the whole two thousand years of Christi-
an theology. Why is that? There are many factors that help to explain it. 
In line with the explosion of education at all levels, far more people have 
been studying and writing theology, and there has been a huge increase 
around the world in seminaries, institutes, universities and courses for 
congregations and lay Christians. Whole new groups of people who pre-
viously were largely excluded from theology can now study it, and many 
of them go on to teach and write it – think of women, black Americans 
and Africans, lower caste Indians, lay Roman Catholics, and many 
others. These groups have often shown a passion for learning and for 
working out theologies that connect strongly with their lives and contexts. 

There are other reasons too for this flourishing of Christian theology, 
perhaps above all the stimulus of responding to unprecedented changes 
and challenges. The historian Philip Jenkins has described how many 
signs of energetic life and thought there are in European Christianity at 
present, as it copes with secular forces and the growth of other faiths. He 
says that the church that can survive Europe can survive anything! He al-
so raises a fascinating question: are the pressures on European Islam ha-
ving similar beneficial effects, as European Muslims develop a ‘form of 
faith that can cope with social change without compromising basic be-
liefs.’2 Some of my most moving conversations with Muslim friends and 
colleagues have arisen from sharing how each can learn from the other 

 
1 David F. Ford with Rachel Muers (eds.), The Modern Theologians – An Introduction to Christian The-
ology since 1918, 3rd edition (Oxford: Blackwell Publishing, 2005). 
2 Philip Jenkins, God’s Continent. Christianity, Islam, and Europe’s Religious Crisis (Oxford: Oxford 
University Press, 2007) p. 287. 
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in responding to modern understanding, to academic disciplines, and to 
religious, social, political and economic pressures. 

Europe is at present like a laboratory for exploring what wise, faithful and 
creative responses might be possible. In Cambridge my colleague in the 
University of Cambridge Faculty of Divinity and the Cambridge Inter-Faith 
Programme,3 Abdal Hakim Murad (T.J. Winter) has this year begun with 
others a new Muslim Theological College. This, for the first time in the 
University’s 800-year history, adds to the rich Cambridge academic en-
vironment an independent Muslim institution that is connected to the Uni-
versity.4 In that environment we hope that the wisdom of different traditi-
ons can be studied, tested and worked out in practical ways.  

 

Key Elements in Wise Theology 

What about the quality of all this theology? In editing The Modern Theo-
logians, I, and those many people with whom I have consulted, have 
faced again and again the difficult questions: Which theologies should 
be included? Which are the best? What is it that makes a theology wise 
and creative? I want to share with you my answer to that last question, 
about the ingredients in wise and creative theology, and then give an 
example of one development in Christian theology that has many lessons 
for Muslim-Christian relations. 

So, what are the key elements in a wise Christian theology? I propose 
four. 

First comes wise and creative understanding, interpretation and applica-
tion of the Bible and Christian traditions. The more I continue as a theo-
logian the more I am convinced that wise interpretation of the scriptures  
 

 
3 The Cambridge Inter-Faith Programme (www.cip.divinity.cam.ac.uk ) promotes research and 
teaching which leads to deeper mutual understanding between the three Abrahamic traditions. It has 
four principal aims: 1) studying actual encounters between the three traditions, in the past and today; 
2) bringing together the world’s best current and future scholars working on materials in those traditi-
ons, in a way that fosters collaboration; 3) translating the core texts of those traditions for the use of 
their members in study; and 4) promoting engagement, dialogue and collaboration between the three 
faiths, and public understanding of them. In the area of public understanding and education CIP’s 
major initiative is the Cambridge Abraham Project, in collaboration with the Coexist Foundation and 
others, aiming to develop in London a major resource relating the three faiths. 
4 ‘The Cambridge Muslim College supports the development of training and Islamic scholarship to 
help meet the many challenges facing Britain today. The college is dedicated to maintaining academic 
excellence and pushing the boundaries of Islamic learning in the West. Drawing on resources and ex-
pertise in Cambridge and beyond, the college’s mission is to help translate the many existing strengths 
of British Muslims into stronger, more dynamic institutions and communities’ (www.cambridgemuslim 
college.org/about.html). For further information, visit  www.cambridgemuslimcollege.org. 
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is the most fruitful source of theology, prayer and Christian living. The 
Bible is in many ways a difficult book, and it can be, and is frequently, 
dangerously and terribly misused. As the saying goes: ‘The corruption of 
the best is the worst’. So the sense of gratitude to those who intelligently 
and faithfully interpret the Bible is immense. Augustine said that any in-
terpretation of scripture that goes against love is false, and the final crite-
rion of true biblical interpretation is whether it is in line with the love of 
God. I am at present writing a book on the future of Christian theology, 
with a parallel book on the future of Muslim theology being written by my 
friend, the scholar Dr Aref Ali Nayed.5 Dr Nayed reminds me of Augusti-
ne when he says that the main criterion of true Quranic interpretation is 
whether it is in line with the mercy and compassion of God. His theology 
springs from those infinitely rich words that the Qur’an repeats so often: 
Bism Illah Al-Rahman Al-Rahim, ‘In the Name of God, the Compassiona-
te, the Merciful’. He is working out in Muslim terms something that has 
deep resonances with what I see in the first element in Christian theology: 
wise and loving retrieval of our sources, above all our scriptures. 

The second element is lively engagement in the present with both God 
and the world. Wise theology requires constant prayer. The God who is 
worshipped is the living God, who is in constant interaction with people 
and the whole world, and invites us to take a responsible part in fulfilling 
his purposes now. 

Modern life is extraordinarily diverse and complex, throwing up one chal-
lenge after another. Christianity cannot thrive if it tries simply to repeat 
the past or reject the present. Contemporary life is not all good and not 
all bad. It is a complex mixture, which means that we must constantly ask 
questions, explore possibilities, search the past with sensitivity, and listen 
to many other people in order to arrive at responsible discernments, jud-
gements and decisions before God. Then we are able to avoid the two 
extremes of uncritical assimilation to modernity and uncritical rejection of 
it. 

The theologians of all traditions, especially Jewish, Muslim and Christian, 
from whom I have learned most, have searched long and hard to discern 
the purposes of God in relation to the great problems and possibilities of 
our world. They have offered theology that is creative in the sense that it 
responds to new situations by seeking the wisdom of the Creator God, 

 
5 There is also a third parallel book on the future of Jewish theology being written by Professor Steven 
Kepnes of Colgate University. They are to be published by Blackwell of Oxford in their Manifesto se-
ries. 
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who desires to draw us into a good future which is very different from the 
past and present. 

The third element is deeply involved in the first two: wise and creative 
thinking. I have in mind the great ideas that sum up and develop Christi-
an understanding further. God’s knowledge and wisdom are supera-
bundant and endless and we can only ever fathom a tiny fraction of it. 
But we believe God wants to draw us deeper and deeper into this wis-
dom. It stretches and expands us in every way – in prayer and adoration, 
in study and discussion, in imagination and in action. Good theologians 
produce generative ideas that enable us to do fuller justice to scriptures 
and traditions and at the same time to respond better to the world today 
– its sciences, its philosophies, its religions, its cultures, its ethical dilem-
mas, its politics and its economics. The challenge of wise and creative 
thinking has never been greater. 

Then, fourth and finally, there is the way Christian theology is expressed 
and communicated in all directions to all sorts of people. There is, I 
believe, in most people a hunger and thirst for deep meaning and wis-
dom. It is sad that so much of what we are offered concerning religion, 
not only by the media but also by religious communities and by educati-
onal institutions, is either ‘junk food’ or good food that is indigestible. 
The situation is not all bad, but it is serious enough to see the immense 
need for the best theology to be communicated as widely as possible in 
appropriate ways. 

I vividly remember the impact on me as a fifteen-year old schoolboy in 
Dublin when I happened to come upon some of the theology of Dietrich 
Bonhoeffer, who was executed in 1945 for plotting against Hitler. I had 
never realised such writing existed – it gripped me, stretched my thinking, 
gave a sense of the reality of God and the power of the Gospel, and  
opened up some of our age’s major questions. Years later, as I edited 
The Modern Theologians, I came to realise that Bonhoeffer has all the 
key elements of theological wisdom and creativity: he is a perceptive in-
terpreter of Christian scripture and tradition; he was utterly engaged with 
God and with the events and issues of his time in church and in society, 
both in his own country and internationally; he generated marvellously 
illuminating ideas; and he communicated powerfully not only in acade-
mic writings but also in lecturing, broadcasting, sermons, letters, conver-
sation, poetry, and drama – and he even began a novel. 
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What might these four elements mean to Muslims? As a Christian, I am 
not the person to answer that. I simply offer them now as a gift, drawn 
from the Christian experience of theologians seeking wisdom today. As 
you unwrap it, I will be watching and listening very eagerly for your 
response.  

 

The Christian Ecumenical Movement as a Model for Inter-Faith Engage-
ment 

Out of the riches of the past century of Christian theology I want now to 
concentrate on one that has many lessons for the present century’s inter-
faith engagements. This is the Christian ecumenical movement of the 
twentieth century.6 There are, of course, many differences between at-
tempts at bringing Christians together and attempts to bring different reli-
gions together, but there are enough parallels and comparable questions 
to make it very worthwhile. 

The history of the ecumenical movement is remarkable. I do not think 
that anyone a hundred years ago could have imagined it happening. 
Never before in history had major religious communities, with hundreds 
of millions of members, moved from a history of much hostile and suspi-
cious confrontation, sometimes involving conflict and even killing, to a 
situation in which there was conversation, collaboration and even in so-
me cases federation or union. Yet that is what happened between many 
of the main Christian churches in the twentieth century. There is still a 
long way to go, but the change in atmosphere has been dramatic. 

As an Irish Anglican member of a 3% Protestant minority in Dublin I expe-
rienced the great changes for the better in relations between Protestants 
and Catholics in Ireland that came largely as a result of the support given 
to the ecumenical movement by the Roman Catholic Church’s Second 
Vatican Council (1962-1965). In all the troubles that happened in 
Northern Ireland after 1968, better relations between the main churches 
were a major element making for peace and, I believe, a key factor in 
avoiding the large-scale bloodshed that has happened in many other 
places. 

How did the ecumenical movement happen? It had courageous pio-
neers, who often formed friendships that crossed church divisions. It re-

 
6 For an introduction to the Christian ecumenical movement and its theology, see Mary Tanner, 
‘Ecumenical Theology’ in The Modern Theologians, third edition, pp. 556-71. 
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quired enormous amounts of theological work, the best of which has all 
four of the elements just mentioned: reinterpretations of the Bible, traditi-
ons and historical events, above all those such as the Reformation which 
led to splits in the church; patient engagement in prayer, conversations, 
debates and joint projects; inspired thinking that allowed each side to 
move beyond blockages and see each other as genuinely Christian, des-
pite their deep differences and often very painful histories; and persuasive 
communication, especially in educational settings, but also through the 
whole range of media within and beyond the churches. 

The ecumenical movement has been like an ecology with many habitats. 
It has needed engagements at all levels: international, national, regional 
and local. There have been networks and groups, large and small, of or-
dinary Christians from different churches who have met together, prayed 
together, studied the Bible together, and worked for common causes to-
gether. One of the most encouraging things has been the amount of 
cooperation in serving the common good of society through charities, 
and through practical movements, such as Jubilee 2000 that campaig-
ned for international debt relief. 

There has also been institutional creativity at all levels, with new organi-
sations and centres, and transformations of older bodies. I have been es-
pecially concerned with these in the area of education. In Cambridge 
those of us involved in helping to bring to birth the new Muslim Theologi-
cal College have had as a model the Cambridge Theological Federati-
on, which is independent but linked to the University and has members 
from the Anglican, Roman Catholic, Methodist, Reformed and Orthodox 
traditions, as well as centres for Jewish-Christian and Jewish-Muslim rela-
tions.  

I believe one of the greatest challenges of the twenty-first (or fifteenth or 
fifty-eighth) century is to bring about a change in consciousness among 
the world’s Muslims, Christians and Jews (and, of course, others too) that 
can be compared to that achieved by the Christian ecumenical move-
ment. We need to move beyond our often terrible histories and misun-
derstandings, and shift from suspicion, confrontation and conflict towards 
trust, conversation and collaboration, even as we acknowledge our real 
differences. The vision, energy and courage needed for this is even grea-
ter than that required by the ecumenical movement, and it will also requi-
re a range of dimensions comparable to those just mentioned. There are 
already some hopeful signs of this beginning to happen. 
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Signs of Hope 

Among the most important and best known7 in recent years have been 
two daring Muslim initiatives: the letter A Common Word between Us 
and You sent by 138 Muslim scholars and leaders to all the Christian 
churches;8 and the inter-faith gatherings initiated by King Abdullah of 
Saudi Arabia. These are very different and very important, and they 
should be seen as complementary to each other. 

In the brief time available I will focus on A Common Word. I see it as the 
most important inter-faith statement in the past forty years.9 Do visit the 
website, www.acommonword.com, to read this remarkable letter on love 
of God and love of neighbour, and the fascinating replies by church bo-
dies, individual Christians, Jews and others. It continues to be fruitful.10 
Just three weeks ago in London I attended the inaugural meeting of a 
new body, provisionally called the C-1 World Dialogue. It is co-chaired 
by the the Anglican Bishop of London, Rt. Revd Richard Chartres, and by 
the Grand Mufti of Egypt, Dr Ali Gomaa. The C-1 has been largely inspi-
red by A Common Word, and HRH Prince Ghazi of Jordan has been a 
leading figure in both. It is dedicated to sponsoring Muslim-Christian en-
gagement and collaboration for the common good at all levels. The at-
mosphere at the meeting reminded me of the early days of the ecumeni-
cal movement, and I was encouraged that it saw the need for something 
of comparable scope and intensity. Let us pray that it flourishes. 

As a theologian I am impressed by the way A Common Word between 
Us and You has all those elements of wisdom and creativity that I have 
been discussing. It communicates clearly. It has one big wise idea: the 
centrality of love and compassion to both of our traditions. It shows pas-
sionate devotion to God, and it courageously and generously engages 

 
7 There have also been many other initiatives, among the most significant of which have been new 
organizations, such as the Three Faiths Forum (www.threefaithsforum.org.uk), and new foundations, 
such as the Coexist Foundation (www.coexistfoundation.net) and the Tony Blair Faith Foundation 
(www.tony blairfaithfoundation.org). 
8 For more information on A Common Word, including the text of the document in several languages, 
visit  www.acommonword.com. 
9 That is, since the Second Vatican Council’s landmark statement on the Roman Catholic Church’s 
understanding of other faiths in its decree Nostra Aetate. The text of the decree can be found in Austin 
Flannery (ed.), Vatican Council II: The Basic Sixteen Documents (Dublin: Dominican Publications, 
1996), pp. 569-74. 
10  The responses tot he letter are summed up by HRH Prince Ghazi of Jordan in ‘Concept of Dia-
logue: On “A Common Word Between Us and You”’ in Annual Dialogue Report on Religion and Va-
lues of the C-1 World Dialogue 2009, ed. Alistair Macdonald-Radcliff and Roland Schatz [Boston, 
Beirut, Pretoria, Tianjin, Zurich: Innovation Publishing, 2009], pp. 17-19). 
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with Christians and with the current global situation. Most striking of all, it 
draws on the Qur’an and the Bible together. 

Let me explain why I find this reading together of the Qur’an and the Bib-
le especially important. For the past fifteen years I have taken part in 
Scriptural Reasoning.11 This involves Muslims, Christians and Jews stu-
dying our scriptures together, and it can also be practised between any 
pair of those faiths.12 At the heart of it are reading and conversation 
around the texts that are central to our faith, worship and living. Scriptu-
ral Reasoning is now practised in many countries and different settings: 
universities; seminaries; schools; local congregations; and regional, nati-
onal and international gatherings. It allows members of different faiths to 
practice mutual hospitality around the texts they love most, being hosts in 
relations to their own scripture and guests in relation to the other two 
scriptures. For me as a Christian it has been a remarkable experience to 
be able, year after year, to engage deeply with Jews, Muslims and fellow-
Christians, and to see this generate mutual understanding, arguments, 
friendships, educational initiatives and collaborations. I have not found a 
better way of actualising the triple dynamic of going deeper into one’s 
own faith, into the faith of others and into the contemporary world. 

So it was a special delight in October 2008 when we in the Cambridge 
Inter-Faith Programme joined with the Archbishop of Canterbury to host  
a conference on A Common Word. He had earlier in the summer of 
2008 written the most substantial response so far, A Common Word for 
the Common Good. It was the most distinguished group of Muslim scho-
lars and leaders ever to have gathered in Britain. Central to the con-
ference was discussion of A Common Word and the study of the Qur’an 
and the Bible together. The communiqué issued at the end of it by the 
Grand Mufti of Egypt, Dr Ali Gomaa and the Archbishop of Canterbury,  
Dr Rowan Williams, said: 

 
11 For further information about Scriptural Reasoning, see the website of the Society for Scriptural 
Reasoning, http://etext.lib.virginia.edu/journals/jsrforum. For some of the best print resources on 
Scriptural Reasoning, see Chapter 8 in David F. Ford, Christian Wisdom. Desiring God and Learning 
in Love (Cambridge: Cambridge University Press, 2007), pp. 273-303; David F. Ford and C.C. Peck-
nold, The Promise of Scriptural Reasoning (Oxford: Blackwell Publishing, 2006); Peter Ochs, ‘Reading 
Scripture Together in Sight of Our Open Doors’ in The Princeton Seminary Bulletin 26, no. 1, new 
series (2005), pp. 36-47; and Steven Kepnes and Basit Bilal Koshul (eds.), Studying the ‘Other’, Un-
derstanding the ‘Self’: Scripture, Reason and the Contemporary Islam-West Encounter (New York: 
Fordham University Press, 2007). 
12 A good example of this is the on-going Christian-Muslim ‘Building Bridges Seminar’, hosted annual-
ly by the Archbishop of Canterbury. Some of the proceedings from the second meeting of the seminar, 
in Doha in 2003, can be found in Michael Ipgrave (ed.), Scriptures in Dialogue: Christians and Mus-
lims Studying the Bible and the Qur’an Together (London: Church House Publishing, 2004). 
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‘One of the most moving elements of our encounter has been the oppor-
tunity to study together passages from our scriptures. We have felt oursel-
ves to have been together before God and this has given us each a grea-
ter appreciation for the richness of the other’s heritage as well as an 
awareness of the potential value in being joined by Jewish believers in a 
journey of mutual discovery and attentiveness to the texts we hold sacred. 
We wish to repeat the experience of a shared study of scriptural texts as 
one of the ways in which we can come, concretely, to develop our under-
standing of how the other understands and lives their own faith. We 
commend this experience to others.’ 

If we want to act on this recommendation, as I suggest we should, it must 
be done in partnership – and this is, indeed, already happening. 

One further comment on A Common Word needs to be added. It is im-
portant not just for relations between Muslims and Christians. It also gre-
atly helps internal relations within each faith community. Many Muslims 
have seen A Common Word as a major achievement in Muslim unity 
across traditions of Islam and across global regions; likewise, a re-
markably varied set of Christians have converged in responding to 
it.13 One of the most exciting religious prospects for our century is that 
inter-faith and intra-faith engagements might mutually reinforce each 
other. This has already begun to be realised by the most significant initia-
tive within Christian ecumenism in the past decade, that of Receptive 
Ecumenism, led by the Centre for Catholic Studies in the University of 
Durham.14 In its last major conference in Durham in January 2009 Re-
ceptive Ecumenism engaged in dialogue with Scriptural Reasoning in or-
der to develop a complementary practice among Christian churches. Wi-

 
13 The preparation for the Archbishop of Canterbury’s response, A Common Word for the Common 
Good, included a great deal of consultation with scholars from different churches, and about fifty lea-
ders of churches, including World Council of Churches, Roman Catholic, several Orthodox (including 
leaders from the Middle East), Methodist, Reformed, Evangelical, and others. They had a draft of Dr 
Williams’ response and agreed that he should send one in line with what they unanimously approved. 
The Yale-sponsored statement welcoming A Common Word and published as a full-page advertise-
ment in the New York Times in November 2007 also had a wider range of Christian signatories, inclu-
ding many leading Evangelicals. The World Council of Churches held a meeting of representatives of 
member churches in January 2008 to discuss A Common Word and later issued a statement, ‘Learn-
ing to Explore Love Together. Suggestions to the Churches for Responding to ‘A Common Word’’. In 
each case there were close links between intra-Christian engagement and later Christian-Muslim mee-
tings. In each case also there was strong collaboration between church leaders and academics. The 
internal workings of the Roman Catholic Church are not in the public domain, but it is clear that there 
was considerable debate before the decision to set up the Catholic-Muslim Forum between the Vatican 
and the signatories of A Common Word, which met for the first time in Rome in November 2008. 
14 See the Receptive Ecumenism website, http://www.centreforcatholicstudies.co.uk/?cat=6, as well as 
the recent volume Receptive Ecumenism and the Call to Catholic Learning: Exploring a Way for Con-
temporary Ecumenism, ed. Paul Murray (Oxford: Oxford University Press, 2008). 
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se reading of our scriptures remains the central, demanding task for Mus-
lims, for Christians, and for both together. 

 

Future Christian-Muslim Relations: A Manifesto 

I will now sum up this lecture (including some things only hinted at in the 
lecture but dealt with elsewhere15) in a set of basic guidelines for impro-
ving inter-faith relations and the contribution of our faiths to the rest of 
the world.16  

This is the manifesto, in nine points. 

 
Let us aim to:  

Love of God and Neighbour 

1. Love God and each other, and have compassion for all God’s 
creation 
 

A Triple Dynamic 

2. Go deeper into our own faith, into each other’s, and into com-
mitment to the common good 

 
Sources of Wisdom 

3. Seek wisdom through our own scripture, history and theology, 
through each other’s, and through engagement with the arts, sci-
ences, philosophy, and other sources of wisdom  

 
Engaging with the Modern World 

4. Beware of assimilating to modernity and of rejecting it; seek to 
heal and transform it 

 
 

 
15 See especially Ford, Christian Wisdom, and David F. Ford, Shaping Theology: Engagements in a 
Religious and Secular World (Oxford: Blackwell Publishing, 2007). 
16 These provide a broad framework. A more detailed proposal for Christian-Muslim relations is given 
in the final section of the Archbishop of Canterbury’s response, A Common Word for the Common 
Good. This is the most comprehensive template to have been proposed in recent years by a religious 
leader and it deserves thorough discussion and implementation. 
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Partnerships of Difference 

5. Form personal relationships, groups, networks and organisations 
dedicated to inter-faith conversation, collaboration and education at 
all levels, from international to local  

 
Creative Communication 

6. Encourage the best communicators, artists, writers and teachers 
to spread the message of love of God and neighbour, drawing on 
the richest sources 

 
An Ecology across Generations 

7. Cultivate a long-term vision of a habitable world, created and 
sustained by God for the good of all  

 
Signs of Hope 

8. Create signs of hope within and between our faiths, inspired by   
A Common Word and the responses to it. 

 
God and God’s Purposes 

9. Do all this for the sake of God and God’s good purposes17 

 
There is a Muscat Manifesto.  

Let us pray that God will bless our efforts and generously surprise us! 

 

 

 
17 For a Christian understanding of the significance of ‘for God’s sake’ see Ford, Christian Wisdom, 
Chapters 3, 4, and 7. 


